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Preface

Boozhoo nindiwaynimaaginidok. Chi miigwechiwendam noongiizhgad. 
Greetings to all my relations. I am grateful today. I love to write in the 
morning. Mornings offer me reflective spaces to follow the guidance of 
my spirit. Perhaps mornings are when my spirit is closer to my con-
sciousness. Coming from the dream world is a transition where I make 
my tea and gift myself quiet time to pray, reflect and make my morning 
offerings to Creation. I give myself thirty minutes before I busy myself. 
This time of transition is a spirit consciousness space whereby I linger in 
moments of reflection as thoughts and feelings flow like the slow passing 
clouds. I reflect on what a preface is and then I begin.

My fingers slowly strike the keyboard and I feel uncertain about how 
to begin to explain my intentions for this book and second edition. The 
first edition was hurdle jumping, thinking I wasn’t able to publish a book 
let alone believe that people would be interested in reading it. I’m grate-
ful for the audiences that have found the first edition of Kaandossiwin 
useful and meaningful. I’m sure that many could identify with my own 
internal hurdles of worthiness and value. They come from my colonial 
education in public school. One of my grade school report cards stated: 
“Kathy is a pleasant girl but should not expect to be successful.” That re-
port card exposes the working place I was supposed to occupy in society. 
Today, I feel empowered and triumphant that I, that supposedly “unsuc-
cessful” Indian child, has written a book on Indigenous ways of coming 
to know. Now I am publishing the second edition. That must mean the 
knowledge contained has value and is valued by other searchers. I want 
other Indigenous Peoples to see and know that who we are, what we 
know and where we come from matters. I want Indigenous intelligence 
visible. I want to make possibilities visible. Kaandossiwin: How We Come 
to Know exemplifies one possibility.
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Many people encouraged me to publish my doctoral thesis (2008) 
into the first edition (2011) and I’m so grateful for the urging encour-
agement along the way. Today the need to build Indigenous knowledge 
libraries continues and while our world is forever changing and shift-
ing we continue to take our place and assert relationality and relational 
accountability in Indigenous knowledge resurgence. Our relations mat-
ter. This second edition is for those, like me, who are searching to lift 
up Indigenous methodologies in how they come to know in their re-
search. We are building Indigenous libraries and resources that validate 
Indigenous ways of searching for knowledge. Indigenous knowledge 
systems are living and fluid, not concrete and fixed like typeset words. 
This second edition continues to illustrate the ways in which Indigenous 
re-search methodologies are guiding Indigenous knowledge resurgence 
and restoring Indigeneity. What I mean is that this second edition con-
tinues to take its place in a circle of a larger process where Indigenous 
searchers, such as Maggie Kovach, Shawn Wilson, Jean Paul Restoule, 
Deborah McGregor, Jo-Ann Archibald and others, are articulating the 
spaces in which voices and knowing reside but were never allowed to be 
heard. We are here and we are not going anywhere.

Indigenous ways of coming to know are spirit guided and reflect my 
relationship to the ancestors, land and natural world. My worldview is 
woven into this work through the gift of a petal flower. I bring wholism 
into how we search to restore a wholistic lens in re-search. Through 
integrating my location, imagery, poetry and prose, photographs and 
storytelling, I illustrate the diverse ways in which we can represent our 
knowledge in text. I want to expose readers to exploring ways to bring 
your location into how you search. To lift up what you bring to your 
search and restore trust within self. We don’t know what we don’t know. 
My work sets forth to make the invisible visible. To take the blindfold off 
the colonial coma and wake us up. To restore humanness, spirit, heart 
and creativity into how we come to know. Kaandossiwin both disrupts 
the colonial erasure and amnesia while promoting searchers to be who 
they are and search from their location. This book is imperative to 
dismantling colonial research methodologies and trauma. Colonizing 
knowledges has attempted to silence Indigenous ways of coming to 
know and has fabricated notions that Indigenous methodologies do not 
exist or are wishy washy soft methodologies. I contest those notions in 
this book. Creating space for how we come to know is what this book 
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is about. Kaandossiwin is an Anishinaabe word that describes a process 
of how we come to know — a process of acquiring knowledge. It is a 
living word that loosely translates to processes of knowledge, gather-
ing and coming to know. This book is about Kaandossiwin and speaks 
to journeys of learning, being and doing. I present Indigenous ways of 
searching (re-search methodologies) and share some of the diverse and 
varied ways that conscious Indigenous re-searchers are conducting re-
search within the academy. My commitment is to honour Indigenous 
re-searchers, knowledge and ways of producing knowledge.

In the first edition I acknowledged the journey continues for the 
resurgence of Indigenous re-search methodologies in the buffet of re-
search. This new edition with added chapters affirms that my learning 
journey into how I come to know is always in process. As I grow, learn 
and change, so will my offering to you. Indigenous knowledge resur-
gence is shifting and as this is published more will shift and change. 
Our fluidity and restoration is happening. I present this second edition 
as an offering, much like an offering of a blueberry pie after the search-
ing, gathering and sorting. This offering is to those who themselves are 
knowledge seekers and those who are searching for ways of knowing 

I am an avid berry picker and I search for the bluest berries.
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that wholistically include the spirit, heart, mind and body. This work is 
for those who seek to broaden how they search to include self-location, 
spirit, heart, Indigenous knowledge and wholism. My blueberry pie is 
now ready to share. As an avid berry picker myself, I know that I have 
spent months contemplating and preparing to search. Searching for the 
best berries takes preparation, perseverance and patience. Travelling 
and searching for blueberries is very much like re-search. Searching 
the land for berries is hard work and picking the berries is even harder. 
After gathering baskets and baskets of the bluest berries, I sort them, 
organize them and prepare them for jam, pies, tarts and sauce so I can 
share my harvest with others. This second edition represents an ongo-
ing journey and represents a second stage of my search for knowledge 
on how we come to know. This is my blueberry pie offering. I hope it 
feeds your spirit, heart, mind and body in a way that is healing, truthful 
and resurgent!
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